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638 THE MONIST. 

La Evangelio Sankta Mateo lau Dro. Martin Luther. Tradukita en la 
lingvon internacian Esperanto, de W. B. Mielck kaj Fr. Stephan kun 
antauparolo de Lie. Dro. Alfred Jeremias. Leipsic: Hinrichs, 1906. 
Price, 50 pf. 

Dr. Alfred Jeremias, a German theologian, well known for his studies in 
comparative religion, has written the preface to this Esperanto translation of 
the Gospel of Matthew . He considers that the highest aim of this "Language 
of Hope" is the spread of the knowledge of Christian enlightenment through- 
out the world. 

The inventor of Volapiik, a Roman Catholic clergyman, has been cele- 
brating of late his eightieth birthday. He has seen in his lifetime the rapid 
progress made by the language of his invention, and must feel some disap- 
pointment in seeing it now displaced by another similar attempt made by the 
Russian Zamenhof. It is not difficult to foretell that Esperanto will share the 
fate of Volapiik. It possesses some advantages to be sure, but upon the whole 
is subject to the same criticism, and it takes no prophet of great sagacity to 
predict that it will pass away within about one generation. 

As a sample of Esperanto we reprint the Lord's Prayer. The italicized 
c and g are written in Esperanto with an inverted double accent which is miss- 
ing in our type. The italicized g is pronounced as "g" in gin, and the itali- 
cized c as "ch" in church. The insertion of these accented letters (among 
which are also h and /) is a typographical objection, which however could be 
overcome or be easily changed. For rules of the Esperanto language see the 
editor's notes in The Monist, XVI, p. 450. 

"Patro nia en la rielo. Via nomo estu sanktigata. Via regno venu. Via 
volo farigu sur la tero, kiel en la cielo. Nian panon ciutagan donu al ni hodiau. 
Kaj pardonu al ni niajn kulpojn, kiel ni pardonas al niaj kulpuloj. Kaj ne 
konduku nin en tenton, sed savu nin de la malbono. Car via estas la regno, kaj 
la forto, kaj la gloro en eterneco. Amen." 



An Outline of the Idealistic Construction of Experience. By J. B. 
Baillie. London: Macmillan, 1906. Pp. 344. Price, $2.75 net. 

Professor Baillie of the University of Aberdeen, in Scotland, known in 
the philosophical world as the author of Hegel's Logic, here presents us with 
an outline of his own "idealistic construction of experience." He yields to 
the modern scientific tendency so much as to recognize experience, but sees 
in the construction which the mind has to make of the data of experience the 
most essential part of philosophy. The truths of common sense or science 
are valid so far as they go, but are one-sided in character. Our author ex- 
plains in this book how far they are so. He insists that experience is a living 
process and sums up the demands of philosophy thus : 

"A complete idealistic explanation of experience ought therefore to 
show (1) that each phase of experience embodies in a specific way the one 
spiritual principle animating all; (2) that each is distinct from every other 
simply by the way it embodies that principle; (3) that each is connected with 
the others and so with the whole in virtue of its realizing that principle with 
a certain degree of completeness; (4) that the whole of experience is a 
necessary evolution of the one principle of experience through various forms, 



